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	In Cultural Security conferences and tea party drawing room discussions, there seems to be much concern about two particular issues on the subject: the articulation of an accurate definition of ‘culture’, and identifying the external threats to the same. Extremely complicated definitions are obsessed over, and thus, much time and effort is expended on what seems to be an endless pursuit.
The United Nations may define culture in a particular way, dictionaries in another and learned professors in their way, but in the wake of this intellectual wrestling, the bottom line is that whatever it may entail, culture is, simply put, a way of life.
Then, in the twists and turns of the intellectual jousting regarding what aspects of the human existence may be included in or excluded from it, the issue of security is considered, and the default stress seems to primarily be placed on the ‘external’ forces as being the greatest threat. It is rare for one to hear participants and others who are concerned about their cultural security, to lay equal, let alone greater, stress on the factors of the internal threat to their culture.
	cultural security, extremism, Maslow’s Hierarchy of Needs, White Caucasian professionals, religio-cultural encroachments.
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In Cultural Security conferences and tea party drawing room discussions, there seems to be much concern about two particular issues on the subject: the articulation of an accurate definition of ‘culture’, and identifying the external threats to the same. Extremely complicated definitions are obsessed over, and thus, much time and effort is expended on what seems to be an endless pursuit.
The United Nations may defineculture in a particular way, dictionaries in anotherand learned professors in their way, but in the wake of this intellectual wrestling, the bottom line isthat whatever it may entail, culture is, simply put, a way of life.
Then, in the twists and turns of the intellectual jousting regarding what aspects of the human existence may be included in or excluded from it, the issue of security is considered, and the default stress seems toprimarily be placed on the ‘external’ forces as being the greatest threat. It is rare for one to hear participants and others who are concerned about their cultural security, to lay equal, let alone greater, stress on the factors of the internal threat to their culture.
The basic definition of religion, deen, too, is the same as that of culture: it is a way of life. In Muslim communities and societies, Islam seems to have arrived at a crossroads in the hearts of its people: young and old alike are beginning to harbour a disdain for it, while others, particularly the young, seem to be increasingly drawn towards it. In other words, in the life of the latter, Islam apparently now takes precedence, and thus, it becomes their new way of life, their new culture. In the case of those already born into it, the deen should, by definition, be the priority in their mores, etiquette and mindset, but the expected manifestation of the same in practice tends not to be fully apparent. This may beg the following questions: Is religion – Islam (for the purpose of this paper), the Deen-e-Ilahi – actually not what it propounds itself to be? For, if it were the favoured way of life, is what is actually observed in lands predominantly populated by Muslims, Allah’s (swt) recommended way of life? If it is not, then the faults observed within an “Islamic” societytend to be placed by the Muslims on external conspirers.

According to Maslow’s Hierarchy of Needs¹ (1943), a sense of security is a basic human requirement. It is no surprise, therefore, that the Holy Qur’an makes repeat references to it. For instance:
“The righteous [will be] amid gardens and fountains [of clear-flowing water]. [Their greeting will be] ‘Enter ye here in peace and security.’” (Surah Al-Hijr, 45-46).
“There can they call for every kind of fruit in peace and security” (Surah Ad-Dukhan, 55).
“Will ye be left secure, in [the enjoyment of] all that ye have here?”(Surah Ash-Shu’ara, 146).

This sermon took place during the height of the sectarian trouble in Iraq in 20061. At that time there was a delegation who travelled from Iraq to Ireland to dialogue with Nationalist and Unionist politicians about developing a peace process in Iraq. The preacher is lamenting the sorry state of religious sectarianism that is the reality in Iraq and fully aware of the suffering that the Shi‘i community has endured under Saddam over the past decades. This has been the intimidation of the Religious Hausa and Shi‘i religious leaders.
In reality the speaker sees no division between the Shi‘a and the Sunna in early Islam2 . Imam Ja’far as-Sadiq was the father of all the schools of Islamic law and the teacher of the other schools of Islamic law. The division in Islam came following the political divisions that emerged under the Beni Umayyad and the Beni Abbassid. These turned away from the noble Islam of the Prophet Muhammad and sought to return to a tribal and sectarian Islam that did not respect either Imam ‘Ali or the descendants of the Prophet Muhammad.
Muslims can be quick to criticize others, for example, Pope Benedict following the Regensburg Lecture, where he was perceived to criticize Islam and the Prophet3 . However Muslims are slow to criticize the violence and intolerance that has been and is going on in Iraq by terrorists and dictators. Sayyid Al Hakim was murdered in Iraq on the 29th August 20034 , yet many Sunni did not respond or criticize this act of violence against a religious and saintly Muslim, because he was a Shi‘a.


1 Fanar Haddad in Sectarianism in Iraq, Antagonistic Visions of Unity, C.Hurst & Co., London, 2011, gives an account of the sectarian divisions that existed in Iraq that became expressed in the violent insurgency. See also, Ahmed S. Hashim, Insurgency and Counter-Insurgency in Iraq, Cornell University Press, New York, 2006
2 Barnaby Rogerson, The Heirs of the Prophet Muhammad, 2006. Rogerson gives a vivid account of the early history of the Islamic community and the various strands emerging in leadership. See also Hazelton, Lezley, After the Prophet, The Epic Story of the Shi’a-Sunni Split, First Anchor Books, New York, 2009.
3 James V. Schall, The Regensberg Lecture, St. Agustine’s Press, Chicago, 2007. Schall gives an account of the Lecture by Pope Benedict XVI and the ensuing conflict.
4 Anthony Shadid, Night Draws Near: Iraq’s People in the Shadow of America’s War, Henry Holt, New York, 2005, p.255
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¹ https://www.learning-theories.com/maslows-hierarchy-of-needs.html ² http://islamicblessings.com/upload/Tuhaf%20Al%20Uqoul.pdf
³ https://quran.com/2

⁴ https://www.britannica.com/event/Iraq-War

⁵ The Guardian: Squeezed to death
https://www.theguardian.com/theguardian/2000/mar/04/weekend7.weekend9   [Date accessed: 14 September 2017]

⁶ Al-Jazeera: Rice sees bombs as birth pangs http://www.aljazeera.com/archive/2006/07/200849132037797119.html [Date accessed: 14 September 2017]
⁷ Reported in a private conversation

⁸ Samuel Beckett’s play: Waiting for Godothttp://samuel-beckett.net/Waiting for_Godot_Part1.html [Date accessed: 14 September 2017]
⁹ http://www.islamquest.net/en/archive/question/en22122
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